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PREMILLENNIALISM 



II. PREMILLENNIALISM AND THE BIBLE 



HARRIS FRANKLIN RALL, PH.D., D.D. 
Professor of Systematic Theology in Garrett Biblical Institute 
Evanston, Illinois 



The hold that premillennialism has 
upon its followers rests mainly upon 
two grounds. The first is its answer to 
the problem of evil and the longing for 
a new world. To men whose hearts are 
burdened with the evil of the world and 
who see no hope in the present outlook 
it declares that God by a deed of irre- 
sistible power shall some time destroy 
the evil and set up the good. This 
aspect was discussed in a preceding 
article. The second appeal rests upon 
its theory and use of the Bible. For 
that reason this subject demands special 
consideration. It is here that the 
opponents of premillennialism have 
failed, including the most recent, Dr. 
J. H. Snowden, in his valuable book The 
Coming of the Lord. Dean Shailer 
Mathews' pamphlet must be cited as an 
exception, as also Frank Ballard's fine 
booklet Why Not Russellism? which 
applies at this point to all forms of 
adventism. All readers of premillen- 
nialism in its various forms, including 
Russellism, Dowieism, Seventh-Day 
Adventism, as well as the modern 
premillennialism of the Moody and Los 
Angeles Institute type, which these 
articles are considering, know the insist- 
ent claim of loyalty to the Scriptures, 
the long and impressive lists of Scrip- 
ture citation, and the vigorous denunci- 
ation of those who disagree as enemies 



of the Bible. Premillennialism claims 
to be nothing more than a transcript of 
what the Bible itself says. As a matter 
of fact its theory of the Bible is crude 
and false, its use of the Bible is mechan- 
ical, arbitrary, and violent, and the 
consequence of its theory is the sacri- 
fice of what is highest in Christianity 
to the lower levels of an earlier faith. 

The Premillennial Theory 
of the Bible 

We may call the modern conception 
of the Bible the vital-historical view. 
It is not dogmatic. It bids us under- 
stand the Bible not in the light of an 
imposed theory but by going to the 
Bible and studying it. Its conception 
of the Bible is historical; it sees not 
words dropped down from heaven but 
a great collection of writings from many 
ages coming up out of the deepest life 
of mankind. It is a religious concep- 
tion; it magnifies rather than mini- 
mizes God's part in all this. It begins 
not with a set of writings but with the 
living God. This God is no distant 
being reaching down into the world once 
in a while to impart some message or 
work some deed; he is the ever-present, 
indwelling, redeeming God. All faith 
and love and righteousness are the move- 
ment of his Spirit in men's hearts. 
Through the long ages he has ever 
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been seeking to reveal himself to men, 
to redeem them from sin, to give them 
his life, to establish his way of love 
and righteousness. Through these ages 
he has found men who responded in 
special manner to his quickening Spirit. 
These men knew God in their hearts, 
saw him in the nation's history, and 
interpreted him to others. From this 
living presence of God, through these 
men thus inspired, there have come the 
writings gathered together in our Bible. 
Directly opposed to this is the theory 
of verbal inspiration. According to 
this we have not so much the inspira- 
tion of men as the communication of 
words. The Bible is a book com- 
municated by God "to the smallest 
word, and inflection of a word." (See 
the widely circulated statement of 
faith issued by the Niagara Conference, 
a group of recognized premillennial 
leaders.) Insistently Dr. Torrey de- 
clares that there were given to the 
writers of the Bible "the very words," 
"the precise language." To state the 
arguments against such a theory will 
seem to many a sheer waste of time; 
the careful study of the Bible itself is 
the chief reason why this conception has 
been long since left behind by scholars, 
and why it is rapidly disappearing even 
in popular thought. But the fact of 
modern premillennialism is sufficient 
reason for our consideration. The 
foundation of this whole doctrine is 
involved in literal infallibility, as is 
that of Russellism, Dowieism, and 
similar aberrations. All of them work 
on the same theory, quoting proof- 
texts, building on words and phrases. 
Remove this theory, and "the compli- 

1 Fundamental Doctrines, chap. i. 



cated structure of theological details 
built upon it comes clattering down to 
a mere heap of religious verbiage." 
Further this verbal-inspiration theory 
reveals the character of the premillen- 
nial theology — dualistic, mechanical, 
unethical. 

The first criticism to be made is that 
this theory is mechanical. There are 
just two ways of conceiving the work of 
God's Spirit in man. The one is me- 
chanical: the Spirit is an external force 
that overrides and compels the human 
spirit. This is the primitive idea. The 
other conception is vital and ethical: 
the divine Spirit is an indwelling Pres- 
ence working through man's thought 
and feeling and will, not dispossessing 
or overwhelming, but elevating and 
transforming. Premillennialism stands 
for the mechanical idea in its thought of 
inspiration as in that of the world's 
final salvation. Verbal inspiration is of 
necessity mechanical. Where the very 
word is given the writer becomes, to 
use the old figure of its advocates, 
simply the pen that is driven by another 
power, calamus Spiritus sancti. In mod- 
ern picture, he is no more than the life- 
less machine upon which these words 
are being written. Consistently then, 
when Dr. R. A. Torrey insists upon the 
very words being given he goes on to 
minimize the human and reduce the 
writer to this passive machine. The 
prophet, we are told, was "carried 
along in his utterance, regardless of his 
own will and thought," never speaking 
"from his own consciousness," ofttimes 
not understanding what he wrote and 
being compelled to study his own 
words. 1 
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The dualism of this theory is appar- 
ent, and like its mechanical character it 
underlies the whole premillennial the- 
ology. God and man stand sharply 
opposed to each other. If the Spirit 
of God be present then, in so far forth, 
the spirit of man is excluded, and 
human thought and consciousness must 
be minimized or shut out altogether. 
The doctrine of the incarnation ought 
to exclude that heresy once for all, 
for there the church declared that 
where human life was at the high- 
est God was most fully present. And 
that is our message to men today: Let 
God in, we say, and you will have 
human life not repressed or mutilated 
but at its fullest and richest. 

Fundamental too is the error of 
intellectualism in this theory. It 
assumes that religion is primarily a 
matter of correct ideas, that Christian- 
ity is a sum of truths to be accepted, 
that revelation is a set of ideas and the 
Bible a textbook of theology. But 
revelation is not a doctrine of God 
handed down; it is God showing him- 
self to men. It comes to men in the 
experience of life, now in a home- 
tragedy like that which came to Hosea, 
now in a nation's agony like that which 
showed to Jeremiah the religion of the 
spirit which was to replace the religion of 
national institutions, now in some great 
soul-experience like ' that which came 
upon Isaiah in the Temple. Religion is 
the life of fellowship that comes when 
man answers in love and obedience this 
God who thus makes himself known. It 
is not accepting ideas but living a life 
in a new spirit. The Bible is a book 
filled with this self-revealing God and 
the life that has come from him. 



With the idea of verbal inspiration 
goes necessarily that of absolute infal- 
libility. For a spiritual and ethical 
conception of inspiration such infalli- 
bility is not involved. It does not 
detract from Paul's spirit of love or 
his great message of a God who in 
Christ was revealing the world to 
himself, that the apostle supposed that 
Jesus would return to earth in visible 
form within a few years. But if 
inspiration means not a life from God 
but so many words from God, then we 
have a wholly different situation. Then 
every word in the Bible, as coming from 
God, must be infallibly and eternally 
true and binding. We must look at 
some of the fatal consequences of this 
theory as it works out in modern 
premillennialism. 

Some Consequences oi the Theory 

Let us begin with the ethical. The 
old Testament shows certain moral 
ideals which are far below the level of 
the New Testament. Here is the prin- 
ciple of retaliation: "Thine eye shall 
not pity; life shall go for life; eye for 
eye; tooth for tooth; hand for hand; 
foot for foot" (Deut. 19:21; cf. Exod. 
21:24; Lev. 24:19, 20). Here is the 
story of the conquest of Canaan as 
given in Josh., chaps. 6-1 1. The in- 
vading armies of the Hebrews enter 
the land. Certain cities are "devoted" 
to Jehovah. Jericho is one, and of it 
we read that "they utterly destroyed 
all that was in the city, both man and 
woman, both young and old, and ox 
and sheep, and ass, with the edge of the 
sword" (Josh. 6:21). This same tale 
is told of one city after the other, the 
killing, not only of men in battle, but 
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of helpless women, of children and 
babes, and of the very beasts. And not 
only are we told that this was done at 
the command of Jehovah, but that 
Jehovah himself hardened the hearts of 
these people so that they might fight 
Israel and be destroyed (Josh. 10:40; 
11:20). Such a tale of slaughter could 
be consistently defended only from two 
standpoints. One would be that of a 
religion of selfishness and force, brutal 
beyond the worst that the world-war 
has seen. The other position would be 
that of the theory of verbal inspiration, 
compelling a man to accept all this as 
the very words of God. In either case 
the conclusion condemns the doctrine. 

The so-called "imprecatory psalms" 
form a problem by themselves. There 
could be no sharper contrast than that 
between their implacable bitterness and 
the spirit of Jesus. Not even in this 
last terrible war did any nation dare to 
set forth principles like this, and where 
such deeds were wrought they called 
forth universal horror and execration. 
Let us look at some of them. 

God will let me see my desire upon mine 

enemies [Ps. 59 : 10]. 
Consume them in wrath, consume them, so 

that they shall be no more. 
At evening let them return, let them howl 

like a dog and go around about the 

city. 
They shall wander up and down for food, 
And tarry all night if they be not satisfied 

[Ps. 59:13-15]- 
daughter of Babylon, that art to be 

destroyed, 
Happy shall he be, that rewardeth thee 
As thou hast served us. 
Happy shall he be, that taketh and dasheth 

thy little ones 
Against the rock [Ps. 137:8, a]- 1 



There is not merely the desire for 
vengeance here but a gloating over it. 

The righteous shall rejoice when he seeth 

the vengeance: 
He shall wash his feet in the blood of the 

wicked [Ps. 58:10]. 

The spirit of vengeance is not satisfied 
with punishment of the guilty but goes 
back to the parents and on to the 
children. It does not want to see 
repentance and forgiveness, but asks 
that even the prayer of its foe may be 
turned into sin! So in Ps. 109: 

Let his prayer be turned into sin, 
Let his children be fatherless 

And his wife a widow. 

Let there be none to extend kindness unto 
him; 

Neither let there be any to have pity upon 
his fatherless children. 

Let the iniquity of his fathers be remem- 
bered with Jehovah; 

And let not the sin of his mother be blotted 
out. 

With the theory of the Bible that 
has been commended above we need 
not be surprised at the presence of 
such passages. Not all at once could 
God lift men to the heights; not all at 
once were they able to receive his truth. 
The presence of such defects does not 
shut our eyes to the truth that is 
present, and the correction of such 
views is found in the Old Testament 
itself in messages like that of Amos' 
opening chapters, or Isa., chap. 19, or 
the Book of Jonah. But if we really 
believe in Jesus as the supreme revela- 
tion of God there is only one thing to 
do: we must judge such passages in the 
light of his teaching. So the Anglican 
church but a little while ago voted to 
exclude these psalms from use in the 



1 See also Pss. 69:22-28; 139:21,22; 140:9,10; 143:12- 
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church service as being "most unchrist- 
like in character and an insult to the 
Divine Majesty." And a full century 
and a third ago John Wesley ehminated 
them from the book of worship which he 
prepared for the Methodist church in 
America, declaring them unfit for use in 
a Christian congregation. 

The theory of verbal inspiration, 
however, must hold all these passages 
as the very words of God and as strictly 
and permanently true. We need not be 
surprised then to have the Christian 
Workers Magazine oppose the action of 
the Anglican church referred to above, 
nor to have Dean Gray write: "The 
imprecation psalms were written for 
Israel's comfort The impre- 
cations are to fall upon the Gentile 
nations in that day when they shall be 
gathered against Israel once more re- 
turned to her own land." 1 Similar is the 
position taken by A. C. Gaebelein in a 
volume for which Dr. C. I. Scofield writes 
a commendatory preface. He holds these 
terrible imprecations as inspired and 
sure to be fulfilled. With that strange 
Judaism that colors this modern advent- 
ism he declares that "the pious Jews 
living in that time of trouble will utter 
these words," and they "will be an- 
swered by the majestic appearing of the 
heavenly King."* The paganism of 
this position is more fully seen when 
one notes this author's constant in- 
sistence upon literalness of fulfilment. 
The premillennial kingdom is to be 
brought in with breathings of ven- 
geance by the Jews not only against 
opposing warriors but against parents 

1 Harmony of the Prophetic Word, p. 46. 
'Christian Workers Magazine, XVIII, 283, 284. 
s Editorial, February 3, 1017. 



and wives and children; and God is to 
fulfil these imprecations even to the 
dashing of babes against the rocks. 
Quite as frank is the editor of the 
Sunday School Times, C. G. Trumbull: 

The imprecations upon enemies spoken 
by the prophet-psalmist were inspired by 
God The imprecations do not be- 
long to us; they do belong . . . . to the 

dispensation of law and judgment 

In that day the imprecatory psalms again 
shall have a literal meaning, their true 

fulfillment These imprecatory 

psalms are great prophecies. But like all 
of the prophecies they will be literally 

fulfilled .3 

Similar is the position taken by 
Brookes. 4 

There is of course no need of arguing 
against the contention of these writers. 
The common Christian mind not de- 
luded by a theory revolts in horror 
against such teaching. What is impor- 
tant for us to see is that such conclu- 
sions stamp as false the theory of verbal 
inspiration which makes them necessary 
and on which premillennialism rests. 
Nothing could more surely undermine 
the position of Christianity than such 
teaching as this. Our greatest need 
today is to lift the world above mili- 
tarism, with its spirit of bitterness and 
vengeance, with its doctrine of force and 
national selfishness; and at such a 
time as this these teachers are exalting 
that doctrine as Christian, are declaring 
that that spirit and method shall 
usher in the new age. For the faith of 
honest and earnest young men and 
women no current infidelity is more 



4 The Lord Cometh, pp. 401, 402. 
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dangerous. And this indeed is infidelity 
in the truest sense. These men in 
clinging to their theory of the Bible 
with all its consequences are denying 
the authority of the spirit of Jesus. 
The theory of verbal inspiration and the 
defense of these passages in particular 
must fall before the teachings of Jesus. 
Clearly and definitely he set his higher 
ideal of grace and good-will. Specifi- 
cally he mentioned the principle of 
retaliation as given in these passages 
and repudiated it. In similar manner 
he opposed his own teaching to other 
Old Testament passages (see Matt. 
5 : 2 1-48 ; cf . 5 : 38-48 with Exod. 21:24; 
Lev. 24:20; Deut. 19:21. Note Mark 
10:2-12 as against Deut. 24:1; Mark 
7:14-23 as against Lev., chaps. 11-15). 
The theory of verbal inspiration, so far 
from being the mark of high orthodoxy, 
is the refusal of the authority of Jesus 
and the denial of the God and Father 
of our Lord Jesus Christ. 

What is true in the field of ethics is 
true also in point of religious ideas. 
The theory of verbal inspiration makes 
all parts of the Old Testament equally 
true and valid. The result is that 
Judaistic character which so strongly 
marks premillennialism. Christian 
thought sees in the Old Testament a 
noble preparation for the New, but it 
knows that there is lower as well as 
higher, husk as well as kernel. So it 
is selective; it drops the former and 
keeps the latter; it tests the old by the 
new, that is, by the spirit of Christ. 
Premillennialism, with its verbal inspira- 
tion, must keep both, and as a result 
the lower once more dominates the 
higher. Only a few illustrations can 
here be given of this Judaism which is 



so fatal to the claim of premillennialism 
as an interpretation of Christianity. 

Take first the Jewish nationalism 
and its hope. We know that there are 
two distinct tendencies in the Old 
Testament. One is nobly universal. 
It sees a God whose judgments fall on 
all nations (Amos, chaps. 1 and 2), and 
whose purpose of mercy extends likewise 
to all (Jonah). He led Israel out of 
Egypt, but so also the Philistines from 
Caphtor and the Syrians from Kir 
(Amos 9:7). And in the coming day of 
his rule Israel and her foes shall be 
joined in common blessing and in mutual 
service (Isa. 19:1 9-2 5) . The other tend- 
ency is nationalistic and selfish, and 
this lower tendency survives and is 
dominant in premillennialism. All its 
details may be found in the Adventist 
millennium. The coming rule of God 
becomes simply the rule of Israel. Her 
enemies are to be slain, her territories 
enlarged. In keeping with the old 
imperialism she compels conquered kings 
to bow in the dust and subject peoples 
to bring annual tribute. Political sub- 
jection is not enough; once a year, 
under threat of divine punishment by 
famine and pestilence, these people 
must come to Jerusalem to worship. 
They will not, however, be allowed to 
enter the house of worship itself. In 
numberless passages that might be 
cited modern premillennialists affirm 
all these features as belonging to the 
coming millennium. As one of them 
remarks, the Jews of Jesus' day (his 
foes) had the right idea of the kingdom, 
their only error being one of date; 
they made the mistake of looking for 
this kingdom at the first instead of at 
the second advent. 



PREMILLENNIALISM 



465 



A second place where this Judaism 
appears is in the religious picture of 
the future. The central feature in the 
Adventist millennium is a restoration 
of the old Jewish religion; with the old 
Jewish state there return the old Jewish 
ritual and sacrifice. To many premil- 
lennialists this idea is clearly unwelcome; 
it follows, however, necessarily from 
their ideas of verbal inspiration and inf al- 
libility. Many Old Testament passages 
beyond question picture the restored 
Temple and its sacrifices as the central 
glory of the coming age, the elaborate 
plan of Ezek., chaps. 40-48, being 
the notable example. The premillen- 
nial principle of absolute and literal 
fulfilment leaves them no option. For 
these men know that if they stop here 
they have repudiated the literalism with 
which their system stands or falls. So 
one after another such leaders as R. A. 
Torrey, C. I. Scofield, Professor Russell 
of Moody, A. C. Gaebelein, and W. E. 
Blackstone declare that the provisions 
of Ezek., chaps. 40-48, are to be carried 
out in the millennium. Dr. Scofield, 
writing in the official journal of the 
Moody Bible Institute and upon special 
invitation, predicts "the restoration of all 
the fundamental institutions of Israel," 
including the Jewish Sabbath. 

The average premillennial disciple 
has certainly not faced the meaning of 
this. The whole ancient system of 
Sabbaths and new moons and feast- 
days and sacrifices is to come back, 
and on a scale more elaborate than in 
any previous day (see Ezekiel). Again 
the blood is to flow in the continual 
slaughter of bullocks and rams and 
lambs. In sin offerings and trespass 
offerings atonement is to be made for 



the people by the priests, and these 
are to be the condition upon which 
Jehovah will accept the people (Ezek. 
43:27; 45:17,20). None. but Jews will 
be allowed to enter the Temple, except 
by becoming Jewish proselytes and being 
circumcised (Ezek. 44:9; cf. Joel 3:17 
and Zech. 14:21); but once a year every 
inhabitant of the non-Jewish nations, 
under threat of severe penalty, is to go 
to Jerusalem for a week and keep the 
Feast of Tabernacles. The fulfilment of 
this prophecy (Zech. 14:16-19) is par- 
ticularly insisted upon by premillen- 
nialists. Temple, priest, ritual, and 
sacrifice, this in the premillennial scheme 
is to be the center of the world's reli- 
gious life, and the supreme religious 
event for which the whole world is to 
be summoned together each year is to 
be an ancient Jewish feast whose out- 
standing feature is the daily slaying of 
innumerable beasts. 

The Premillennial Use of the Bible 

We turn now to consider the way in 
which premillennialists use the Bible 
in support of their theories. We begin 
with the central idea, that of the mil- 
lennium itself, the theory of a reign of 
Christ here on earth to last a thousand 
years and to precede the eternal and 
heavenly kingdom. 

The historical origin of this theory is 
known to us. The common Old Testa- 
ment hope was simply that of such an 
earthly kingdom; of a future life and a 
heavenly kingdom the earlier writers 
knew nothing. Such a hope could not 
permanently satisfy, and the centuries 
just before Christ saw the rise of new 
ideas. Men wanted individual immor- 
tality and saw the need of individual 
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judgment and reward. But while the 
thought of the heavenly kingdom thus 
arose, that of the earthly kingdom 
remained, and in the Jewish apocalyptic 
writings of this time these ideas were 
often strangely and confusingly mingled. 
Then came at length some writers who 
united them as follows : first there was to 
come an earthly kingdom for a limited 
period, then the eternal heavenly king- 
dom. Though various periods were first 
put forth, the idea prevailed that this 
kingdom was to last a thousand years. 
From these Jewish writings this theory 
passed over into certain Christian circles, 
appearing in one passage in the New 
Testament. 

The premillennial effort to read this 
doctrine into the Old Testament will 
serve as a first illustration of their 
handling of the Bible. Dean J. M. 
Gray, of the Moody Bible Institute, 
for example, writes that the period of a 
thousand years "is identified in many 
ways throughout the Bible." While 
the exact term is but once specifically 
named, he says again, "yet the period 
.... is named again and again. We 
quoted Moses, David, Isaiah, Amos, 
Peter, Paul, John, and Jesus Christ." 1 
The passages referred to by Dr. Gray 
and cited in a previous chapter are as 
follows: Gen. 3:15; 12:3; Ps. 2:7-9; 
Isa. 11:3-6; 9:11-15; Matt. 16:27, 2 8; 
Acts 3:19-21; Rom. 8:19. To study 
these citations seriously would be a 
waste of time. Take the first two. 
Gen. 3:15 is the word to the serpent: 
" He shall bruise thy head and thou shalt 
bruise his heel." Gen. 12:3 is the 
promise to Abraham: "In thee shall all 
the families of the earth be blessed." 



And these are Dr. Gray's best references 
to support the central doctrine of his 
system, the intermediate kingdom of a 
thousand years. 

More ambitious is the effort made a 
generation ago by Nathanael West, 
whom Dr. Gray refers to as authority 
on this point. Dr. West wrote five 
hundred pages on The Thousand Years 
in Both Testaments, but one looks in 
vain in all this argument for a single 
Old Testament statement about a 
thousand-year kingdom or even for a 
clear reference to an intermediate king- 
dom. All Dr. West can do is to pick 
out arbitrarily such phrases as "the 
third day," "many days," and "his 
days," and declare that they refer to 
the millennium. In the end he really 
confesses his failure, at the same time 
indicating how premillennialists must 
proceed in order to get their results. 
Having asserted that Zechariah "in 
the clearest manner distinguishes two 
advents, two ends, and the millennial 
age following the second," he adds in 
frank self-contradiction that these are 
"involute in one another in the earlier 
Old Testament revelation; The Ends 
and Ages there confounded" (p. 257). 
It is therefore necessary, he declares, to 
"combine" the expressions of the dif- 
ferent prophets, to "arrange them in 
their temporal order and succession, 
supplementing by one prophet the 
partial picture of the end drawn by 
another" (pp. 77, 78). Reduced to 
plain English, this is the admission that 
it is the premillennialist writer himself 
who supplies the Adventist program of 
events (the "temporal order and suc- 
cession"), into which he then fits at 



1 Text Booh on Prophecy, p. 131. 



PREMILLENNIALISM 



467 



pleasure the biblical phrases and pas- 
sages. 

Not only does the Old Testament 
make no reference to two kingdoms, 
but it definitely excludes the idea of 
an earthly kingdom of limited duration. 
Psalmist and prophet alike have no 
thought but that of a permanent earthly 
kingdom. It is to be "forever and 
ever," "a kingdom which shall never 
be destroyed," "an everlasting kingdom, 
which shall not pass away .... 
which shall not be destroyed." Such 
words are fatal to premillennialism, 
which must hold at the same time the 
idea of an infallible Scripture and of a 
kingdom that lasts but a thousand 
years. For the most part millennialists 
simply disregard these passages. Dr. 
West is an exception. He seeks to 
prove that eternal means temporal. 
Forever, he says, does not mean forever, 
but "simply unbroken continuance up 
to a special epoch." 1 In all this, of 
course, the school of literalism says 
goodbye to the principle upon which it 
stakes its existence. 

In modern Adventism the theory of 
the "two returns" is another prominent 
feature. Jesus' first return is to be 
silent, invisible, unnoticed. At this 
time the saints are taken up into the 
air ("the rapture"), there to remain 
with Jesus and to escape the "tribula- 
tion" which follows. After seven years 
follows the second return, this time 
visible, militant, for judgment and de- 
struction. Remembering now that this 
school takes the Bible, and the Bible 
only, we note with interest the fact that 
not a passage in the Bible makes this 

1 The Thousand Years, pp. 349 ff. 

2 Brookes, The Lord Cometh, p. 527. 



distinction between the two returns. A 
prominent speaker at the recent Phila- 
delphia "Prophetic Conference," in 
answer to a direct question, gave the fol- 
lowing passages as "the strongest proof 
from the Scripture regarding the two 
stages of the coming of Christ": Dan. 
12:1; Isa. 26:20, 21; I Cor. 15:51-53; 
I Thess. 4:17; Luke 17:31-37; Rev. 
12:6; 3: 10. So far from distinguishing 
two returns, most of these passages 
make no reference to any return at all, 
the speaker having simply picked out 
certain passages which refer to a deliver- 
ance from future trouble. On the other 
hand the passages from Paul which do 
refer to the second coming flatly con- 
tradict the theory of a silent, unnoticed 
return; for Paul declares that when the 
saints are raised "the trumpet shall 
sound"; and when Christ comes for his 
saints it will be "with a shout, with 
the voice of an archangel, and with 
the trump of God." In this case the 
apostles of honest literalism begin at 
once to spiritualize, 2 or arbitrarily to 
divide what belongs together. 3 

John 5:28, 29 and Dan. 12:2 give 
further illustration of the arbitrary and 
violent treatment of passages which 
interfere with premillennial teaching. 
In this case it is the Adventist theory 
of two resurrections and two judgments, 
for the saints at the beginning of the 
millennium, for others at the close. 
There is no difference outside premil- 
lennial circles as to the meaning of 
John 5:28, 29. It clearly speaks of a 
common resurrection and judgment for 
good and evil. To escape this meaning 
the premillennialists change John's 



3 Haldemann, Coming of Christ, pp. 307 ff., 310 ff. 
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"hour" into a thousand years 1 and make 
the passage read thus: "The period (of 
a thousand years) cometh, in which all 
that are in the tombs shall hear his 
voice, and shall come forth; (at the 
beginning) they that have done good, 
unto the resurrection of life; and (a 
thousand years later) they that have 
done evil, unto the resurrection of 
judgment." Dan. 12:2, one of the 
very few Old Testament passages with 
a clear reference to a resurrection, 
reads: "And many of them that sleep 
in the dust of the earth shall awake, 
some to everlasting life, and some to 
shame and everlasting contempt." The 
accepted versions of the Bible all agree 
in this translation. Premillennialists, 
by liberal interpolation, have arrived 
at the following version: "And many 
from among the sleepers of the dust of 
the earth shall awake; these shall be 
unto everlasting life; but those (the 
rest of the sleepers who do not awake at 
this time) shall be unto shame." 2 
After this we are not surprised to read 
of "prophetic f oreshortenings " and com- 
mas that are 1,800 years long, 3 and of 
the frank claim of the right of "supple- 
menting Scripture with Scripture" in 
order to "supply whatever knowledge 
our text fails to give." 4 

Readers of Adventist writings will 
recall the frequent statements which 
declare that the Bible from beginning 
to end is full of this doctrine, and which 
number the hundreds and thousands of 
passages in the Old Testament and the 
New that refer to the second advent. 



We have seen with what easy disregard 
of historical setting or real meaning the 
premillennialist gathers his proof-texts, 
but further illustration will not be 
amiss taken in connection with the 
doctrine of the second advent itself. 

Jesus Is Coming, by W. E. Black- 
stone, is probably the most widely 
circulated modern premillennial writing. 
Of the devout spirit and earnest purpose 
of its author there is no question. All 
the more does it exhibit the glaring defi- 
ciencies of the premillennial use of the 
Bible. On page 196 the author lists 
"some of the principal passages which 
refer to our Lord's return." Eleven 
Old Testament passages head the list. 
Not one of these in any way suggests a 
second coming of the Messiah as 
distinguished from a first, and most of 
them do not refer to any advent, first 
or second. 

The first of these is Deut. 33:2, a 
distinct reference to a past event — the 
manifestation of Jahweh at Sinai and 
the giving of the law: 
Jehovah came from Sinai, 
And rose from Seir unto them; 
He shined forth from Mount Paran, 
And he came from the ten thousand of 

holy ones; 
At his right hand was a fiery law for them. 

Only that combination of free imagi- 
nation with indifference to historical 
facts which marks premillennial exegesis 
could be equal to the feat of finding 
here a reference to the second advent. 
The next passage is Ps. 2, a messianic 
psalm. The four that follow do not 



1 For example, Gordon, Ecce Venit, p. 49. 

2 Taken with italics and parenthesis from W. E. Blackstone, Jesus Is Coming, p. 57. 

3 Jesus Is Coming, p, 56; Ecce Venit, pp. 227, 228. 
* A -writer in Premillennial Essays. 
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allude to the Messiah at all. Ps. 67:4 
summons the nations to rejoice because 
God will govern them with equity. 
The next two passages (Pss. 96:10-13; 
98:9) simply declare that Jahweh will 
judge (that is, rule) the world with 
righteousness, while Ps. 102:16 again 
refers to the past and simply states 
that— 

Jehovah hath built up Zion; 

He hath appeared in his glory. 

These are the first six of the "prin- 
cipal" passages cited by the author to 
support the doctrine of the second 
coming. 

The writings of modem Adventism 
are full of the assertions of devotion to 
the Bible and attacks upon its " enemies." 
And, indeed, no greater difference could 
be imagined than that between the 
premillennial use of the Bible and that 
of the modern historical student. The 
latter is moved by the earnest desire to 
find the actual meaning of these writings 



in the minds of those who wrote them 
and for the men of their day. Premil- 
lennialism, on the contrary, combines 
most of the faults that have appeared 
in the history of biblical study: a 
literalism which cannot understand pic- 
ture or poetry, "spiritualizing" when 
this is needed, a fancy that runs riot 
with typology and allegory, a violence 
that overrides plain meanings, and an 
arbitrariness that finds its "proofs" 
with no concern for historical setting. 

We should do wrong if we followed 
the example of these premillennialists 
and attributed to moral obliquity the 
errors of those with whom we differ. 
These are simply the straits to which 
good men are driven who have staked 
their faith upon an untenable theory 
of the Bible and an impossible concep- 
tion of religion. In the light of these 
facts, however, it is clear that we have 
here loyalty to preconceived theory 
rather than loyalty to the Bible. 



